


imagined-in-place contributing to the end of the world as we knew it

 The world is in the midst of attempting 
to systematically (mis-)manage the 

kind of catastrophe thus far relegated to history 
and sci-fi. In this situation, many find themselves 
disillusioned by the posturing of bureaucracy and/
or the impulses of wide-eyed sheeple. Presently, 
sheltered-in-place, we find ourselves straddling 
feelings of empathy and solidarity for precarious1 
communities, alongside an old and familiar sense 
of embitterment. Beyond the current uncertainties, 
there has always been a small voice within us 
saying: This. Is. Bullshit. We believe our reflection 
is a sentiment widely felt, in unique ways. It’s 
clear that the world’s demands for emancipation 
from the totalizing subjugation of Western 
modernity are proportional to the enclosures and 
subjugation imposed. In this moment– where the 
coronavirus has accomplished an interruption of 
reality some claimed impossible– the ontological 
bullshit seems not only more discernible, but 
conceivably reproachable. It’s relevant to note 
that, in some instances, bullshit has an elemental 
capacity to catalyze transformation– for better or 
worse.
 With virological pandemic unfolding and 
many unable to generate income, there is relevant 
concern about the in-/stability of necessities 
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Degrowth movement to Westerners. While the 
mainstream includes various lifestyles, it’s 
important to recognize that (before coronavirus), 
“one middle-class person in the US consumes 
three-hundred times the food and energy mass 
of one Third World person.”6 In other words, the 
Degrowth movement isn’t a universal approach 
to addressing emerging crises. To exist within 
biophysical limits requires the constriction of 
meta-economies and harnessing of renewables. 
The goal is to maximize well-being and joy 
through integrated and non-extractive means– 
sharing work, consuming less, establishing local 
economies and currencies, while devoting more 
time to art, play, music, family, nature, culture 
and community.7 Degrowth strives for a social 
embodiment of ecological wisdoms– beyond eco-
modernist innovations–  and simultaneously rejects 
the swelling of capitalism’s green-wave. Funny-
not-funny, this informed and interdependent 
lifestyle doesn’t seem so far-fetched anymore. 
Today’s diminished well-being and economic 
recession are incongruent with the goals of 
Degrowth; yet, in tandem with other approaches, 
it’s framework could help inspire some of us 
towards creating accountable and restorative eco-
cultural communities. 
 Whatever may be next, what we know is 
that we are the results of histories we can never 
fully understand or be accountable to. Still, it is 
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such as: well-being, housing, food, water, utilities, 
education, etc. In the US, leadership is scrambling to 
prevent the collapse of the un-/comfortable world 
as we know it. Arguments for universal healthcare 
are bound to be seriously re-/considered. While the 
present economic support of precarious peoples 
and places will be crucial, hopefully this situation 
doesn’t push conversations towards universal 
incomes. It doesn’t take a Marxist to realize that 
capitalism will eventually harness inflation to 
ultimately absorb any basic stipend. What we need 
is the universal opportunity to diverse and self-
determined existence– static, mobile, and beyond– 
ideally through the abolishment of impairments, 
such as racial capitalism2, privatized property3, 
borders4, and nationalism5.
 As some of us absorb what it feels like to 
slow down and minimize direct relations, we 
wonder what possibilities may be generating from 
this aeration of modernity’s bullshit. Navigating 
our own limbo– housed, but homeless– our hearts 
are pulled towards collective endeavors for well-
being, while our physiologies are trapped by 
precarity and academia. Abstracted, we wonder 
about the systemic cracks that engaged activists 
and abolitionists are eagerly leveraging during 
this uncertain time. We wonder about the news 
that’s not in the news.
 It seems today’s interruption of business-
as-usual is a prime opportunity to promote the 
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also understand the
apocalypse as an

opportunity for renewal.
a world shaken off its 
foundation can be built 

differently, better.
but we have to hold a
vision of what future

we really want
so as not to re-create the 

messes we have now.
- Mia Birdsong
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our response-ability to contribute to persisting 
and emerging endeavors to reject the Western 
colonial legacy (e.g. reductionism; individualism; 
domination). Concepts like liberation and well-
being are not merely subjective experiences; 
they are multi-faceted and integrally linked to 
the in-/direct relationships and systems which 
constitute all existence. In this sense, none of us 
are free until all of us are free. It is our response-
ability to aspire and act for micro and macro 
transformation, restoration, and eco-centric 
mutuality. Our academic research is focused on 
exploring how and where accountable liberation 
is cultivated and/or spontaneously manifests 
for those that are constrained or erased by 
modernity’s purported ideologies and bullshit. We 
are searching for the visionary fictions8-turned-
realities, the emerging Children of Compost9, 
the decolonized Neverlands10, and beyond. The 
purpose of our inquiry is to radically: inspire and 
equip the playful; connect and embolden the post-
capitalist freaks; help build unique coalitions; 
and, to find our home.

kiah, mercury, eli, and naybour
Sheltered-in-Fruitvale

27th March 2020
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 And just like that, everything changed. In 
the early days of during-virus, schools were 

closed, cages were opened, and cells were emptied. 
Since in-personal contact put the collective at 
risk, social distancing was embraced. This required 
people to shift into lifestyles grounded by critical 
intimacy. Many relations and exchanges became 
distanced, without touch, and often virtual. 
Sheltered-in-place, they waited in limbo. Some 
were still. Some were scared. People shared stories 
with each other for comfort and entertainment 
amidst the unknown. Virological and ecological 
uncertainty woke the world from its monotony 
with unforeseeable actions. Suddenly, the reified 
was demystified.
 During-virus they collectively made meaning 
personal by sharing stories and enriching lives, 
which led to creating contextual rituals-of-
connection. With raw memories they sat in 
various circles, shared stories, and learned to 
hold and transcend differences. A hidden gift 
during-virus was that of imposed stillness, a time 
where they could be more reflective–- inquiring, 
challenging, and shifting. Actively and accountably 
engaging inner- and inter-personal conflict led 
them to unprecedented growth. Eventually this 
process taught them that everyone has value 
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to memories of the days before, desperately 
trying to climb old ladders of status and 
authority, but as they rose, the rungs between 
their hands and under their feet would give way. 
History had repeatedly proved traditional leaders 
and vanguards to be futile–– during-virus solidified 
that. People transformed work into participatory 
actions of care, support, vulnerability, and an 
embodiment of love. Circumstances divorced 
work from wages and reoriented it to forms 
of reciprocity and ecocultural economies. They 
came to recognize that all life thrives on the 
exchange of energetic and im-/material resources. 
Collaboration was all they needed, which they 
proved to themselves by building coalitions for 
plural existences and well-being. 
 Before-virus, evolution had been twisted and 
torched into a tool wielded by the economic elite 
for ceaseless domination and destruction under 
the guise of evolution. In their unfolding world, 
they were empowered to choose what growth 
and adaptation meant for them. Innovations 
became spontaneous responses to arising needs 
and instances, and included caring forethought 
of  possible impacts. They squatted corporations, 
re-imagined technologies, and devised something 
horizontal. Elitist tools of over-consumption were 
repurposed into instruments for symbiosis, yielding 
a radical kind of growth–– one that is designed 

11

and something important to offer–– even and 
especially the Other. They came together in 
coalitions and generated radical transformations. 
In contrast to beliefs before-virus, they recognized 
that shame, vilification, and punitive responses 
to dissent only perpetuated and exacerbated 
domination. Cages, cells, and exile were tools of 
torture for control by way of trauma. They 
realized that hurt people hurt people. In circles, 
they recognized that the closest they could come 
to any sort of full understanding was if they 
drew a web between all perspectives-– entangling 
symbolic, spiritual, phenomenological, structural, 
physical, social realms, and beyond. In circles 
justice was redefined from that which reproduces 
harm to that which produces healing. Without 
punitive responses to conflict, people were able 
to accountably self-determine their existence 
within mutuality. Unique and creative ontologies 
flourished.
 After-virus was chaotic, to say the least. They 
scrambled between worlds; floating from past 
familiarities and plunging into unwritten futures. 
Some had the privilege of working from home, 
while others had to forge new paths to meet 
their needs. This distorted sociality pushed work 
to be re-imagined beyond traditionally prescribed 
mechanical transactions. They wrestled with 
change while grieving all they had lost. Some hung 
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Without determinism, those new to the world 
had the opportunity to find themselves within 
their culture and beyond. They cultivated unique 
homes, supporting the growth of all inhabitants. 
Some laid roots, while others roamed. People 
lived diversely–– in mobile homes, tree forts, 
earthships, bungalows in the clouds, submarine 
abodes, and so much more. They all had or found 
places to belong.
 After-virus, they recycled what were 
once walls, fences, and borders–- rejecting 
material disjunctions from futile ideologies, 
like divide and conquer. As privatized property 
degraded with the dead, possibilities emerged 
for collective stewardship and creativity. 
Old categories like park, city, and home were 
rendered meaningless as spaces were reclaimed 
by collectives of critters. Fueled by curiosity, 
realms of experimental ways of being emerged 
with intention and purpose. Trees grew from the 
shells of abandoned car yards. Entire habitats 
burst between cracks in concrete. The wounded  
waterways–– still poisoned from years of harm-
– were nursed with care and concern. People 
showed up for the historical pains they were both 
subject and complicit to; uncertain where their 
efforts might flow. Regardless, empathy swelled 
and reminded them of the interconnections that 
are life.
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by those effected, for those effected. They 
took a similar approach to schools, universities, 
municipalities, and healthcare sectors; squatting 
and response-ably reshaping everything. Micro and 
gift economies, co-ops, really really free markets, 
incendium libraries, and local currencies grew from 
the skeletons of speculative capital. They weeded 
through spaces, teased out what was helpful and 
mulched the rest. They blended the margins of 
work and play, while undoing notions of disposable 
things they could just throw away. Extraction and 
trash became words of the past as they devoted 
themselves to composting and repurposing.
 This life of embeddedness conjured profound 
and dynamic beings that were unimaginable before-

virus. Possibilities for family and kin sparked 
an eruption of multi-species relationships 
and systems of interconnection. From these 
relationships they were able to turn their 
human-centric world into realities of diverse 
ecologies. Without a script of nuclear existence 
they decided for themselves the meaning of 
consent, intimacy, and care. In these response-
able realities, they formed unlimited bonds with 
the world around them, growing their capacity to 
love beyond difference. They composted old and 
polarizing categories like able/disable, boy/girl, 
black/white, rich/poor, harmful notions instilled by 
complict embodiements of traditional families. 
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accountability facilitates growth and radical joy. 
Together, we decide what is best for our well-
being–– emerging ways of knowing, doing, and 
relating–– and coming generations will determine 
well-being for themselves. Although the memories 
of genocide, slavery, and domination were by their 
sides, we are committed to the never-ending 
journey to undo ourselves and the damage marked 
by their binary existence. We do not have static 
identities, and we do not define ourselves by tiny 
boxes of oppositional categorization. Our after-virus 
ancestors were both witness and accomplice to 
the death of nations. They said goodbye to a 
self versus an Other. And with this death came 
the rise of new life, which we see all around us 
today. Ways of being are still emerging 100 years 
after-virus. With linearity left behind, reality is 
bursting forth in circular motions as we radically 
embody the unfolding of existence together. We 
have entered a cyclical era of interdependence; 
moving into a whirl of overlapping spirals. 

From the affirmative critiques and interpretive 
energies of:

kiah II, mercury V, eli III, naybour IV
on Ohlone land

March 27, 2120 
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 It was unknown where they were going 
after-virus–– let alone, how they would get there. 
Nevertheless, what they did was together, in 
process, in understanding, in relation to life 
beyond the self. This embodiment of response-
ability evoked a need for synthesis; to mesh art 
with life. They danced with the forests-– new 
and old. They sung with the ocean. They smashed 
statues of conquerors and used the rubble to 
conjure new futures. They created rituals of 
belonging, celebrating moments of becoming 
and undoing. Kin ceremonies, lust ceremonies, 
forgetting ceremonies, fluid ceremonies, celestial 
ceremonies– all to make meaning of their 
unknown journeys. When faced with complex 
transitions, they held each other in grief and joy. 
Together, they were uniquely shaped by moments 
of transcendence. They embodied life, embraced 
death, and relished the in-between. Festivals 
became critical tools to symbolize their processes 
of ongoing transformation. Joy became a tool 
for regeneration. Music, dance, story, and fire 
joined in darkness as bodies reveled in the beauty 
of being-with. They rejoiced in transcending who 
they had been to what they had become; all they 
had lost and the possibilities which lay ahead.
 The unfolding of their new world wasn’t 
without struggle-– there will always be conflict. 
From their trials, we have learned to cultivate 
our own mutually-determined reality where 
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@mia.mingus’s

If we view conflict as an opportunity then there has never 
been a greater opportunity for us to heal and grow.

- Sherri Mitchell

Becoming socially and/or reflexively 
aware of our biases isn’t punishment 
or vilification-– it is a gift that helps 
locate harmful beliefs and behaviors 
which privileges can keep us from 
knowing/feeling. Awareness of our 
biases provides us the opportunity to 
address and shift from perpetuating 
division and harm, to promoting 
connection and healing. An expression 
of gratitude and/or accountability is 
an appropriate response to such a gift.
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transforming systems 
is ultimately about

transforming relationships
among people who

shape those systems. 
- Senge, Hamilton, & Kania
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Circles use the history and experience of everyone in the circle to 
understand the situation and look for a good way forward- not through 

lecturing or giving advice or telling others what to do, but through sharing 
stories of struggle, pain, joy, despair, and triumph. personal narratives are 

the source of insight and wisdom in circles.
- Kay Pranis
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How do we heal and transform relationships and structures 
in the wake of harm?

Circle practices originate from indigenous traditions and 
have been transformed by folx endeavoring for micro 

and macro radical social and racial justice.
Some types of circles include: talking circles, 

understanding circles, restorative justice circles, 
transformative justice circles, and peace-making circles.

What my community needs 
to make this all possible...

In a participatory economy there 
is no private ownership nor a 
centralized state governance.

Organizations and trajectories 
arise from participatory planning, 
rather than markets or central 
planning.

nested councils and balanced 
job complexes determine work 
and resources. 

Remuneration is based on effort 
and sacrifice, rather than for 
property, inheritance, power, or 
output.

- Michael Albert
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@bronwen.bender

Some Bay area reSourceS
Solidarity NetworkS: https://bigdoorbrigade.com

TANC teNaNtS aNd NeighBorhood couNcilS: www.baytanc.com

Bay area traNSformative JuStice collective: https://batjc.wordpress.com/

Sogorea te’ laNd truSt: https://Sogoreate-landtrust.com/

the village: https://thevillageinoakland.org

critical reSiStaNce: www.criticalresistance.org/chapters/cr-oakland/

caNticle farm: https://canticlefarmoakland.org

PlaNtiNg JuStice: https://PlantingJustice.org

SuStaiNaBle ecoNomieS law ceNter: www.theselc.org

Staying with the trouble requires making odd kin– or, 
other-than-conventional biogenetic relatives– that is, 
we require each other in unexpected collaborations and 
combinations, in hot compost piles. 

We become-with each other or not at all.

- Donna Haraway

It’s not the future of the earth that is 
threatened by human actions but our relationship 
with the earth, with other species and with other 

human beings, including future generations.

- Ray Ison

Imagine a radical notion of family-- 
What does it look like?
Use this tree to fill in the multi-species 
relationships that inform the roots, 
core, and canopy of your life story.
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Play Kyma Dawson’s song and 
create your st

ory...

https://www.youtube.com/watch?v=GxP8z__WRfA

have any feedback or something to share with us? 
@embodied_autonomy or embodied_autonomy@protonmail.com
also, fuck copyrights and intellectual properties-- use as you please!




